LESSON 1 O *November 28—December 4
(page 80 of Standard Edition)

Prophetic Authority and
Relevance

SABBATH AFTERNOON

Read for This Week’s Study: Exod. 4:10-16, Luke 8:22-25,
John 3:1-10, Acts 16:25-34, 1 Cor. 5:1-5, Luke 7:28.

Memory Text: “For the word of God is living and powerful, and
sharper than any two-edged sword, piercing even to the division of
soul and spirit, and of joints and marrow, and is a discerner of the
thoughts and intents of the heart” (Hebrews 4:12, NKJV).

TV in Communist East Germany set in motion the fall of the

Berlin Wall. Speaking as East Germany’s press spokesperson,
Schabowski botched a statement during the televised press confer-
ence. Instead of announcing that East Germans may be allowed to visit
Western Europe after the lengthy and difficult process of obtaining the
proper visas, he simply said that East Germans would be permitted to
visit Western Europe. When a reporter asked when the policy change
would take effect, Schabowski said, “As far as I know, this enters into
force . . . immediately, without delay.” Within minutes people began
pouring toward border checkpoints, demanding to be let through, as the
government had announced.

People have often been delegated authority to speak for a company or
even a country. But what about those who speak for God? This week we
will examine what authority biblical prophets possess, and what, if any,
authority is held by prophets who never wrote a book of the Bible, such
as Nathan the prophet, John the Baptist, and, yes, even Ellen G. White.

On November 9, 1989, Giinter Schabowski’s statement on live

* Study this week's lesson to prepare for Sabbath, December 5.
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Mediating God’s Authority

Before giving a person permission to speak for you, would you not
be sure to choose someone you trusted? It would be important that he
or she knew your position and faithfully expressed it.

Read Exodus 2:11-15 and Exodus 3:1-3, 10-13. How did Moses’ time
as a shepherd prepare him to be a spokesperson for God?

Moses had spent the first 40 years of his life getting the best educa-
tion that Egypt had to offer, but this would not prepare him to become
God’s messenger. He had to spend the next 40 years in the wilderness
as a shepherd, without the distractions of the world. In many ways he
had to undo much of what he had learned as a prince. Before he could
cooperate in freeing Israecl, Moses had to get to know the God on whose
behalf he would be speaking.

Read Exodus 4:10-16. What can we learn from this discussion between
God and Moses about how prophets are called and how they work?

Moses was asked to play the role of God, with Aaron assuming the
role of Moses’ mouthpiece (Exod. 4:16; see also Exod. 7:1). As He did
with Moses and Aaron, God helps His prophets find the best way to
deliver the message that He gives them.

Moses knew that he had previously failed. He remembered his last
encounter with fellow Israelites, when his authority had been ques-
tioned (Exod. 2:14). God understood Moses’ apprehension. He dealt
patiently with his fears. All grounds for excuse had been removed,
but, even then, Moses resisted the call. His fears had crossed over into
unbelief. By his reluctance, he was questioning God’s ability to use
him. It was then that God issued an unqualified command to get the
reluctant prophet moving (Exod. 3:14—17).

You may not be a prophet, but what has God called you to do
for Him during your lifetime? What is the best way to prepare
yourself for this calling?
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The Authority of Jesus

What was the basis of Jesus’ authority? What was the evidence of this
authority? See Matt. 21:23-27 and John 17:2.

While Jesus was teaching, the priests came to Him and demanded
to know who had given Him the authority to do this ministry. After
all, Jesus had not graduated from any of the local schools, nor had He
received training in the traditional schools of the rabbis. Rather than
answering their questions, Jesus pointed the way to the answer, asking
His interrogators about the unmistakable authority exhibited by John
the Baptist. By refusing to answer, they not only rejected the power of
God that crowned the ministry of John but also the authority of Jesus
who, like John, was also sent by God.

What do the following verses also tell us about Jesus’ authority? Matt.
7:28, 29 Mark 1:21-27; Luke 8:22-25; Luke 9:1; John 5:25-27; and
John 7:38.

All authority belongs to Jesus as humanity’s Creator (John 1:3) and
Savior (Rom. 3:24). He is the Word of God. The divine authority pos-
sessed by Jesus during His earthly life and ministry could not be imi-
tated or self-generated by anyone. Jesus’ teaching astonished listeners
because He taught as One having authority (Matt. 7:29).

All the Gospels record Jesus’ otherworldly prophetic authority. Jesus
forgave sins (Mark 2:10, 11), drove out demons (Mark 3:15), and knew
what people were thinking (John 2:24, 25). He raised the dead and
offered eternal life (John 10:28). While on earth as our Redeemer, Jesus
exercised authority given to Him by God the Father (Join 17:2), and He
depended on and cooperated with the Father (John 5:19) at all times,
often referring back to the Scriptures, which, He claimed, testified about
Him. Jesus also possessed absolute authority and could delegate that
authority to His disciples (Mark 6:7). As the Word of God, His testimony
also came to the prophets through whom He spoke (Rev. 19:10).

Even with all the evidence Jesus gave, some people still rejected
Him. How can we be careful not to fall into the same trap of
unbelief, given all the reasons we have to believe?
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Biblical Authority

The Bible is the product of prophetic, inspired revelation from
God. It answers life’s big questions and is God’s unique means of
revealing Himself to the human race. Through Scripture, we learn
the meaning of human existence, the character and will of God, and
God’s purpose for our lives. The Bible is the gold standard of truth,
the authority by which we must make life choices. It is the founda-
tion of the Christian’s worldview and the basis of all revealed truth.
It is the Christian’s rule of faith and practice.

We can either accept or reject God’s Word, and we need not go
to the extreme of burning our Bibles, as King Jehoiakim did (see
Jer. 36:22-27) in rejecting it. Ignoring it, even while professing
to believe in it, can be just as problematic. When we discover and
accept God’s Word, we can, like King Josiah, be transformed and
lead others to God (see 2 Kings 22:10—-13).

Today, people often approach Scripture by looking for its faults or
ridiculing it. Some see the Bible as out of step with contemporary
mores (it usually is, and ought to be, too). Many deride it because it
contradicts “scientific” or cultural trends.

In Christianity, the Bible is often used only to support a particular
theological position rather than as a means for personal spiritual
growth and reformation. Others interpret the Bible in such a way that
it is denied any historical or practical authority over their daily lives.

One of the easiest, and perhaps most common, ways of rejecting
biblical authority is to ignore the Bible and not take the time to read
and then apply Scripture to our lives.

What effect did the spoken Word of God have in the following situa-
tions? See Jer. 38:1—4, John 3:1-10, and Acts 16:25-34.

In ancient times, writing material was scarce and expensive.
Furthermore, many people could not read, so the spoken Word of God
through His prophets was essential.

Under the power of the Holy Spirit, God’s Word, whether spoken
or written, can penetrate the heart to reveal sin and bring reforma-
tion and restoration. The Word calls us to repentance and obedience
(Acts 5:29; see also Heb. 4:12). And that’s often the reason many
people who should know better reject it. They don’t like its claims
on their lives.

127



AVA RN YNE December 2
(page 84 of Standard Edition)

Organizational Authority

Hosea 12:13 makes clear that “by a prophet the LORD brought Israel
out of Egypt, and by a prophet he was preserved” (NKJV). Protecting
and guiding God’s people was a formative and essential part of the
work of the biblical prophets.

If we read such texts as Judges 4:4-8, 2 Chronicles 20:14-17,
Exodus 12:1-3, and Deuteronomy 1:9—16, we can see that prophets
were crucial in revealing God’s leadership strategy for His people. In
times of war and crisis, prophets were the means by which God offered
direction, encouragement, and hope to His people and their leaders,
as He did through Jehaziel and Deborah. Prophets also gave guidance
concerning festivals and worship (Exod. 12:1-3). At other times, God
spoke to prophets concerning the governance of the nation. In short,
no area of Israelite life was beyond the direction and guidance of God
through His chosen messengers.

What are some of the specific areas in which the prophetic gift assisted
the organization and leadership of the early Christian church? Acts
6:1-7, 1 Cor. 5:1-5, 1 Cor. 7:10-16, Titus 1:5.

Imagine beginning a new organization without an operational manual
and no visible leader. Such an organization is sure to experience serious
challenges. In a certain sense, this was the situation in the early Christian
church. Jesus had ascended and was no longer with His disciples. They
had a clear directive from Him: “ ‘Go into all the world and preach’ ”
(Mark 16:15, NKJV). Although the Twelve Apostles had been chosen,
there was no clear organizational structure to help them get started.

The early church faced many challenges, such as church organization,
structure for mission, and the need to identify and condemn heresy and
immorality among them. In a real sense, the prophetic gift operating in
the early church played a critical role in its preservation and protection
(Acts 13:1, 2). 1t is hard, in fact, to envision how the early church could
have even gotten started without the aid of the prophetic gift in helping
organize it and move it forward for mission.

Some people seem skeptical about “organized religion.” Whatever
the challenges, what are the advantages of being part of an orga-
nized church structure? What can you give, and get, from being
part of something much larger than yourself?
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Canonical and Noncanonical Prophets

Read 1 Chronicles 29:29 and 2 Chronicles 9:29. What do you notice
about some of the prophets mentioned in these two passages?

There were many prophets such as Nathan, Gad, Ahijah, and Iddo
who were recognized prophets but whose books did not become part
of the Bible.

Read 1 Kings 11:29-39 and Luke 7:28. What do these texts teach
about the authority of noncanonical prophets?

Although we do not know why God permitted some prophets’ mes-
sages to be included in the Bible while others were left out, we do know
that the noncanonical prophets who were not included in Scripture were
equally inspired by God. The Bible teaches that spiritual gifts, includ-
ing the gift of prophecy, will continue until the end of time. The Bible
predicts that there will be postbiblical, noncanonical prophets “for the
equipping of the saints for the work of ministry, for the edifying of the
body of Christ, till we all come to the unity of the faith” (Eph. 4:12,
13, NKJV), and they will exist “ ‘before the coming of the great and
awesome day of the LORD’ ” (Joel 2:31, NKJV).

After David committed adultery and murder, God sent the prophet
Nathan to confront him (2 Sam. 12:7-14). Although Nathan had not
written a biblical book, David did not question Nathan’s authority, and
that’s because the authority of the prophets’ writings is based on their
inspiration, and not on whether or not they were included in the bibli-
cal canon. Nevertheless, all true noncanonical prophets, particularly
prophets after the time of the Bible—and especially a modern prophet
such as Ellen G. White—saw themselves as subject to biblical author-
ity. Their messages had to be tested by the Bible and do not replace the
Bible as a source for faith and doctrine.

Ellen G. White wrote, “The Lord desires you to study your Bibles.
He has not given any additional light to take the place of His Word.
This light is to bring confused minds to His Word, which, if eaten
and digested, is as the lifeblood of the soul.”—Selected Messages,
book 3, p. 29. How well do we as a church heed these words of hers?
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Speaking With Authority

The prophets speak to us with authority and relevance because
God has chosen them as His messengers. There are canonical
prophets (those whose writings became part of the Bible), non-
canonical prophets (those who did not write a book included in the
Bible), and postbiblical, noncanonical prophets (those prophets
who appear after New Testament times). All were equally inspired,
and their messages bore the stamp of divine authority.

Ellen G. White belongs to the postbiblical, noncanonical group
of prophets. Yet, Seventh-day Adventists do not consider her writ-
ings an addition to the Bible, nor equal to it. Her writings are, how-
ever, relevant and speak with authority, a point stated by Ellen G.
White herself: “ ‘In these letters which I write, in the testimonies
I bear, I am presenting to you that which the Lord has presented to
me. | do not write one article in the paper expressing merely my
own ideas. They are what God has opened before me in vision—
the precious rays of light shining from the throne.” ”—Selected
Messages, book 1, p. 29.

Consistent with the Bible, Ellen G. White points out the reality
of sin and our need of Jesus, the only hope of eternal life, which is
given by grace to all who by faith claim it for themselves, another
powerful theme in her messages.

Through her messages (or rather, God’s messages through her)
we see the battle between good and evil, starting with the fall of
Lucifer in heaven and going right through to the end of time, when
sin and evil, along with Satan and his fallen angels, will be forever
eradicated. Ellen G. White’s writings provide insight into biblical
principles within the end-time context. She speaks, for example, of
the danger of merging church with state and the importance of reli-
gious liberty; she warns about the decay of morality; she uplifts
God’s law and its significance; and though our understanding of,
for example, the “mark of the beast” is certainly not based on her
writings, her words do give us wonderful insights on final events.

She also emphasizes the practical application of Christian
living. Her messages about spirituality, health, education, fam-
ily relations, parenting, moral life, and more have helped many
change their lifestyle and thus experience better lives on a number
of levels.

Ellen G. White’s writings are not in the Bible, but God has used
her to guide believers who are living in the final days of earth’s
history. Her writings still speak with prophetic authority and rele-
vance.

To discover more, visit https://whiteestate.org/absg/10.
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To Finland With Love: The
Mission of Elsa Luukkanen

Born on May 20, 1916, in Sortavala, Finland, Elsa Luukkanen grew up in
poverty. At 16, after attending Adventist revival meetings, she was baptized—
a decision that cost her, for a time, her home and job because of her Sabbath
observance. Yet, despite rejection and hardship, she stood firm, and her jour-
ney as a soul winner began.

At 17, Elsa led her first person to Christ. By 19, she was preaching. Her
first major speaking assignment came during an Easter visit to Laukaa, where
locals announced her as the Good Friday speaker.

With support from a church member, Elsa studied at the Toivonlinna
Adventist mission school. She then worked as a literature evangelist before
becoming a Bible worker. When World War II broke out and men were
drafted, Elsa and fellow Bible worker Aino Varma Lehtoluoto carried the gos-
pel across Finland, holding evangelistic meetings in towns such as Joensuu,
Pieksdmaiki, and Varkaus.

Despite wartime scarcity and opposition, sometimes even being denied
access to public halls, Elsa pressed on. Her meetings drew large crowds,
and her heartfelt preaching, often accompanied by singing and guitar music,
stirred many hearts. In Joensuu, the Adventist presence grew from five to
150 members in just two years, forming a new church. More congregations
soon followed in other cities. One colleague described her as “a spirit-filled
evangelist, an eloquent speaker who moved hearts and minds toward God.”

After the war, her impact only expanded. In Helsinki in 1957, she preached
up to three times a day to overflowing crowds, resulting in 80 baptisms. So
tireless was her work that the conference requested her to take a vacation.
But for Elsa, rest meant more mission. Alongside Aino, she toured Finnish
immigrant communities in North America, preaching, singing, and support-
ing themselves through dressmaking. She called it “vacation evangelism.”

Elsa returned to Finland, and, in the late 1960s, she launched the Adventist
Welfare Society, distributing tens of thousands of blankets and garments
across poor regions of Eastern Europe. She and Aino even raised funds and
sewed items to build a new church and welfare center in Kajaani. “I could not
just preach,” she once said. “As a spiritual mother, I had to find homes for my
children.” Elsa Luukkanen found and built those homes across Finland, leav-
ing behind a legacy of compassion and unstoppable evangelistic zeal.

By the time of her death in 1996, Elsa had led more than 700 people
to Christ and helped establish multiple churches. Honored in 1975 during
International Women’s Year, she remained a bold, tireless voice for mission,
undeterred by hardship, war, or poverty.

Adapted from the Encyclopedia of Seventh-day Adventists, available at encyclopedia
.adventist.org

Provided by the General Conference Office of Adventist Mission, which uses Sabbath School
mission offerings to spread the gospel worldwide. Read new stories daily at AdventistMission.org.
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Part I: Overview

Key Text: Hebrews 4:12

Study Focus: Exod. 4:10-16, Luke 8:22-25, John 3:1-10, Acts
16:25-34, 1 Cor. 5:1-5, Luke 7:28.

Introduction

Prophetic authority in Scripture is grounded in God’s direct revelation, with
biblical prophets serving as His messengers to communicate His will. Hebrews
4:12 affirms the power and finality of Scripture, declaring that “the word of God
is living and active, sharper than any two-edged sword” (ESV), penetrating the
heart and judging thoughts and intentions. This verse underscores the unique
and powerful nature of the biblical canon, which stands as God’s definitive
revelation, and that guides faith and doctrine for all generations.

Ellen G. White’s prophetic role must be understood in light of this final
authority. As postcanonical works, her writings do not add to, or replace,
Scripture, but serve to uplift and apply its principles. As other noncanonical
prophets throughout history, her role is one of exhortation, encouragement,
and guidance for the church, always pointing back to the supreme authority of
the Bible. This very important lesson will help your students clarify the proper
relationship of Ellen G. White’s writings to the final authority of Scripture.

Part II: Commentary

1. The biblical canon is the collection of books (Genesis to Revelation)
that are divinely inspired and, therefore, authoritative and normative
for the Christian faith.

The biblical canon comprises 66 books, written by at least forty authors
during approximately fifteen hundred years. The term canon originates
from the Hebrew word ganeh and the Greek word kanon, meaning “measur-
ing rod.” Over time, the term came to signify a rule or standard, eventually
applying to the Christian Scriptures as the benchmark by which all other
religious writings are evaluated. The canon of Scripture refers to the col-
lection of books, from Genesis to Revelation, that are divinely inspired,
authoritative, and normative for Christian faith and practice. Christians hold
that the biblical canon is complete and closed, meaning no additional writ-
ings can be added. As such, the Bible is the complete and final revelation
of God’s will for humanity and the ultimate authority for Christian faith and
teaching (2 Tim. 3:16, 17).
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2. Prophets in the Bible were of two basic types: canonical and non-
canonical.

The writers of the canonical books of the Bible, inspired by God, are
known as canonical, or writing, prophets. However, Scripture also mentions
prophets who did not contribute to the biblical canon. These noncanonical
prophets include such figures as Miriam, Deborah, Huldah, Elijah, Elisha,
and Noah in the Old Testament, and John the Baptist, Agabus, Silas, Anna,
and Philip’s four daughters in the New Testament. Although their messages
were equally inspired (2 Kings 17:13, Acts 9:10, Acts 13:2, Acts 21:11),
their writings were not included in the biblical canon.

Canonical and noncanonical prophets are best understood through scope
and function. Scope refers to the limited reach of a noncanonical prophet’s
authority. Their messages were specific to certain people or time periods.
For example, Nathan’s ministry focused on King David and Solomon,
addressing them at key moments in their reigns (1 Samuel 12, 2 Samuel 7,
1 Kings 1). In contrast, the canonical writings were intended for all genera-
tions and remain authoritative for all believers throughout history.

Function refers to the role of noncanonical prophets in relation to Scripture.
Their messages did not introduce new doctrinal teachings but applied, clari-
fied, or intensified existing scriptural truths. A clear example is Huldah, whom
Josiah consulted instead of the contemporary prophet Jeremiah (whose writings
became part of the canon). Huldah’s prophecy contained two oracles: a warning
that Israel would face Deuteronomy 28 curses because of idolatry (2 Chron.
34:24, 25) and a promise of Josiah’s peaceful burial because of his repentance
(2 Chron. 34:26-28). Although her revelations were new to Josiah, they merely
reinforced the existing message of the book of the law (2 Chron. 34.14), affirm-
ing punishment for disobedience and blessings for repentance.

Unlike noncanonical prophets, canonical writings have no limits in scope
or function. They serve as God’s infallible revelation for all humanity, “prof-
itable for doctrine, for reproof, for correction, for instruction in righteous-
ness” (2 Tim. 3:16, NKJV). Revelation 22:18, 19 warns against adding to or
removing from God’s Word, confirming the canon’s finality. Thus, the closed
biblical canon remains the ultimate test of truth (Zsa. 8:20), ensuring that all
religious writings—inspired or not—are measured against its divine standard.

3. Ellen G. White functioned as a postcanonical manifestation of the
prophetic gift and is, therefore, subordinate to the Bible.

A genuine postcanonical prophetic gift does not challenge or diminish the
authority of the biblical canon. Instead, it submits to the canon for testing and
evaluation, always in harmony. Like the noncanonical prophets of Scripture,
it never introduces new doctrine but, rather, reinforces the existing revelation.

Seventh-day Adventist theologian Frank Holbrook explained the rela-
tionship between the postcanonical prophetic gift and Scripture:

“Starting with Moses (fifteenth century B.C.) the revelations from God
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begin to be recorded; over the centuries other prophets record the messages
entrusted to them as God saw fit to further the understanding of His people.
Finally, God chose to make His ultimate revelation through His Son. Jesus
Christ has given the human family the greatest revelation of God possible for
humans to receive (John 1:18). The New Testament is the inspired apostolic
witness and interpretation of Jesus Christ and His teaching. His is an unre-
peatable life and disclosure; theirs is an unrepeatable attestation to Him. . . .

“Since Christ’s life on earth and the apostolic interpretation of it provide
the ultimate revelation of God, no function of the prophetic gift (as one of
the spiritual gifts) subsequent to the [New Testament] can equal, supersede,
or be an addition to its unique witness. But rather, all claims to the prophetic
gift must be tested by the Scriptures (1 Thess. 5:19-21; 1 John 4:1-3; Matt.
7:15-20).”—Frank Holbrook, “The Biblical Basis for a Modern Prophet,”
found at https://www.adventistbiblicalresearch.org/materials/the-biblical
-basis-for-a-modern-prophet/.

Seventh-day Adventists view Ellen G. White’s prophetic role within this
framework. As a postcanonical prophet, she did not alter or challenge the
closed canon but upheld it as the supreme authority. As with the noncanoni-
cal prophets before her, Ellen G. White’s inspiration was the same as the
biblical writers’ but her authority was subordinate to Scripture. She sought
to magnify, clarify, and apply biblical truth, always directing believers back
to God’s Word as the ultimate standard.

As with the noncanonical prophets mentioned above, Ellen G. White’s
prophetic ministry was limited in scope. It was directed primarily toward
Seventh-day Adventists, not the broader Christian community. J. N. Andrews
emphasized that her gift was not a test of Christian character for those
outside the movement but was authoritative for those who recognized its
light. However, some of her writings, such as Steps to Christ and The Great
Controversy, have had a broader impact, offering theological insights applica-
ble beyond Seventh-day Adventism. She focused on preparing the church for
its mission and for Christ’s second coming, making her ministry time specific.

Ellen G. White’s prophetic gift also was limited in function. Her role as
a postcanonical prophet means her writings, though inspired, do not carry
the same canonical authority as Scripture. Her prophetic ministry is defined
by its chronological position, as functioning after the closing of the canon.
Thus, her function was not to add new doctrine but to point believers back to
the Bible, exalt its teachings, and apply its principles. Her ministry served to
guide, warn, and strengthen the church while upholding sola Scriptura—the
Bible as the ultimate authority in faith and practice. (For further clarifica-
tion on the “functional” nature of the postbiblical prophetic gift and Ellen
G. White, see John C. Peckham, God With Us, pp. 609-614.)

The following statement best captures Ellen G. White’s attitude and theologi-
cal posture toward the Bible: “If the word of God were eaten as the food for
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the soul, if it were treated with respect and deference, there would be no necessity
for the many and repeated testimonies that are borne. The simple declarations of
Scripture would be received and acted upon. Its living principles are as the leaves
of the tree of life for the healing of the nations. The word of the living God is not
merely written, but spoken. The Bible is God’s voice speaking to us, just as surely
as though we could hear it with our ears. If we realized this, with what awe would
we open God’s word, and with what earnestness would we search its precepts! The
reading and contemplation of the Scriptures would be regarded as an audience with
the Infinite One—Ellen G. White, Testimonies for the Church, vol. 6, p. 393.

For Further Study: See Jud Lake, Ellen White Under Fire, for more on the
pioneers’ position on the final authority of Scripture (pp. 132—143) and the
relationship of Ellen G. White’s writings to the biblical canon in terms of their
scope and function (pp. 151-162).

Part I1I: Life Application

The following life application questions, drawn from the above commentary, are
offered to enrich your class discussion. Choose from among them, and from those
in the lesson, the ones that will best engage your class in meaningful reflection.

1. How can you use the biblical understanding of a closed canon to evaluate
modern prophetic claims within, and outside, the Adventist Church?

2. How can you ensure that your beliefs and decisions align with the
biblical canon, rather than cultural or personal preferences?

3. What practical steps can you take to deepen your confidence in the
authority and inspiration of the Bible?

4. How can you ensure that your faith and practice are firmly rooted in
the Bible, while appreciating the guidance of spiritual leaders or the
postcanonical prophetic voice?
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5. If noncanonical prophets clarified and reinforced biblical truths
without adding new doctrine, how should this principle guide mod-
ern spiritual teachers and leaders?

6. How do you respond when someone claims to have a “new revela-
tion” from God? What biblical principles should you use to evaluate
such claims?

7. What does it mean for a modern prophetic gift to be “subordinate
to Scripture”? How does this principle apply to evaluating contem-
porary claims of divine revelation?

8. If Ellen G. White’s writings functioned to magnify, clarify, and
apply biblical truth, how should her writings be used in relation to
the Bible? Have you ever encountered situations in which people
placed her writings above the Bible?

9. How can you appropriately share her writings with those outside
the Seventh-day Adventist community, while keeping Scripture as
the primary foundation?

10. What are some common misunderstandings about Ellen G. White’s
writings, and how can you ensure that your understanding is bibli-
cally grounded?

11.How can you prioritize direct Bible study over devotional books,
commentaries, and even Ellen G. White’s writings while, at the
same time, benefiting from them?
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